but their teac
arbitrary personal
signations and the

xistent be

of the great goddess and the reason for her adoration. The

impossible to list all the products in which our country excels, but fore.
most among them is rice, which sustains the life of man, for whom there
is no product more important. Qur country’s rice has no peer in foreign
countries, from which fact it may be seen why our other products are also
superior. Those who were born in this country have long been accus-
tomed to our rice and take it for granted, unaware of its excellence. The
can enjoy such excellent rice morning and night to their heart’s conten{
because they have been fortunate enough to be born in this country. This
is a matter for which they should give thanks to our shining deities
to my great dismay they seem to be unmindful of it. ’
Our country’s Imperial Line, which casts its light over this world, rep-
resents the descendants of the Sky-Shining Goddess. And in accordance
with that Goddess’ mandate of reigning “forever and ever, coeval with
Heaven and earth,” the Imperial Line is destined to rule the nation for
eons until the end of time and as long as the universe exists. That is the
very basis of our Way. That our history has not deviated from the in-
structions of the divine mandate bears testimony to the infallibility of our
ancient tradition. It can also be seen why foreign countries cannot match
ours and what is meant by the special dispensation of our country. For-
eign countries expound their own ways, each as if its way alone were
true. But their dynastic lines, basic to their existence, do not continue:
they change frequently and are quite corrupt. Thus one can surmise tha;

in everything they say there are falsehoods and that there is no basis in
fact for them.

but
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hings are based, some on the logic of inference, ang
opinions. At any rate, they are merely mgy,
“Heavenly Ruler” or the “Heavenly Way»
fio real existence at all. That foreign countries revere such non.
ings and remain unaware of the grace of the Sun Goddess is a
matter of profound regret. However, because of the special dispensatiop
of our Imperial Land, the ancient tradition of the Divine Age has been
correctly and clearly transmitted in our country, telling us of the genesis
' . “specia]
dispensation of our Imperial Land” means that ours is the native land
of the Heaven-Shining Goddess who casts her light over all countries iy
the four seas. Thus our country is the source and fountainhead of all
other countries, and in all matters it excels all the others. It would be

roﬂdfr
. nassage explains the inadequacy of human reason to comprehend the
- fous manifestations of the power of the gods, and mocks at the Confucian
tention t0 have found a rational answer to every problem. It is taken from
- irrowroot (Kuzubana), so entitled because this plant creeps humbly along
- round but yields a pretty blossom and a nutritious starch, which, when
;il:mgmtcd, produces a stimulating liquor. Motoori suggests that his ideas, sim-
le and unpretentious though they may be, are nevertheless food and stimulus
for thought. This dialogue was written in answer to an attack on the Shinto
revival by the Confucianist, Ichikawa Tatsumaro (d. 1795).
[From Motoori Norinaga Zenshd, V, 459-62]

ond

Objection: You are obstinate in insisting that the Sun Goddess is the sun
in heaven. If this is so, perpetual darkness must have reigned everywhere
pefore her birth. The sun must have been in heaven since the beginning
of the universe [before the birth of the Goddess].

Motoori: First of all, I cannot understand why you say that I am
obstinate. That the Sun Goddess is the sun in heaven is clear from the
records of the Kojiki and the Nikongi. If it is so beyond any doubt, is not
the person who raises an objection the one who is obstinate? This Sun
Goddess casts her light to the very extremities of the universe, but in the
beginning it 'was in our Imperial Land that she made her appearance,
and as the sovereign of the Imperial Line, that is, of the Imperial Land,
she has reigned supreme over the Four Seas until now. When this God-
dess hid herself in a cave in heaven, closing its doors, darkness fell over
the countries of the world. You ask why darkness did not reign every-
where before her birth, a question a child might well ask. It seems child-
ish indeed when a question which might spring from the doubts of a
child is asked with such insistence by you. But this very point proves
that the ancient happenings of the Divine Age are facts and not fabrica-
tions. Some say that the records are the fabrication of later sovereigns,
but who would fabricate such shallow sounding, incredible things? This
is a point you should reflect upon seriously.

The acts of the gods cannot be measured by ordinary human reasoning.
Man’s intellect, however wise, has its limits. It is small, and what is be-
yond its confines it cannot know. The acts of the gods are straightfor-
ward. That they appear to be shallow and untrue is due to the limitation
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"What man can know. To the human mind these acts appear to bf: re-
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" iﬁtelligen::e* thus, to the mind of the llstencr, they are famlhar and in-
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timate and easy of comprebension and belief. ’:['hc Chinese, because they
believe that the wisdom of the Sagc [ConfucxusJ was capable of com-
prehending all the truths of the universe and' of 1ts'phcnomena, p‘retfand
to the wisdom of the Sage and insist, despite their small and limited
minds, that they know what their minds are really incapable of knowing.
But at the same time they refuse to believe in the inscrutability of the
truth, for this, they conclude, is irrational. This sounds clever, but on the
contrary, it betrays the pettiness of their intelligence. If my objector would
rid himself of such a habit and reflect seriously, such a doubt as he has
just expressed would disappear of itself.

It will be recalled that when Izanagi made his way to the nether re-
gion, he carried a light because of the darkness there, but while he lived
in the actual world, he did not. The nether world is dark because it has
to be dark; the actual world is clear because it has to be clear. Thus, there
was light in the actual world before the birth of the Sun Goddess, al-
though the reason why it is so cannot be fathomed. In the commentaries
on the Nikongi there are references to luminous human beings of the
days of creation who cast light about them, but these references were
derived from the Buddhist scriptures. There is also mention of a deity
of firefly light, but this was an evil deity, and his case cannot be taken as
a typical one. There are otherwise no traditions about deities of light, and
thus we have no way of knowing what light there was for illumination.
But presumably there was light for. reasons beyond the reach of human
intelligence. Why then did darkness prevail when the Sun Goddess hid
herself behind the door of the rocky cave? It was because it had been
determined that with the birth of the Sun Goddess the whole space of the
universe should come within her illumination, and that henceforth there
would be no light without her illumination. This is the same sort of
inscrutable truth as the case of the descent of the Imperial Grandchild
from Heaven after which communication between Heaven and earth
was completely severed. There are many other strange and inscrutable
happenings in the Divine Age, which should be accepted in the same way,
The people of antiquity never attempted to reason out the acts of the
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gods with their own intelligence, l.)ut the pef)plc .of a later age, influenced
by the Chinese, have become addicts of rationalism. .Such people a;.)p.ear
wise, but in reality are quite foolish in their suspicion and skepticism
about the strange happenings of the Divine Age which are quite dif-
ferent from the happenings of the human age. The fact is that even the
things of the human age are, in reality, strange and wondrous, but be-
cause we are accustomed to their present form and have always lived in
their midst, we cease to be aware of their wondrous quality. Consider, for
example, how this universe goes on. Is the earth suspended in the sky or
attached to something else? 'In either instance it is a wondrous thing.
Suppose it is attached to something else, what is there under it to support
it? This is something which cannot be understood. Thus in China,
although there are many theories, they all end in wonder. Among them
is a theory called the global theory which says that the earth is round and
that it is enveloped in space and hangs in the sky. It sounds most plausible
but ordinary reasoning tells us that despite the fullness of the ether in the
sky this land and the great oceans cannot remain suspended and motion-
less in the sky. Thus, this theory too is nothing more than an expression
of wonderment. Another theory says that space consists of ether only
and that it has no form of its own. This too sounds plausible, but if ether
fills the outer space, is there a limit to its extension or not? If it has no
limit there is no way of determining its circumference or its center or
where in it the earth is situated. The earth cannot stop except at the dead
center of space. If, on the other hand, the extension of ether is limited,
then it must assume the shape of a ball, raising the question about the
definite point around which it condenses itself. Then again, what is there
to cause it to condense? Thus we see that this theory too is an expression
of the strange and the wondrous.

Man, living in such a strange and wondrous universe, wonders not
about its mysteries but only about the wonders of the Divine Age, saying
there is no reason for them. If this is not senseless, what is?

Consider also the human body: it has eyes to see, ears to hear, a mouth
to speak, feet to walk, and hands to do a thousand things. Are they not
truly wonderful? Birds and insects fly in the sky, plants and trees bloom
and bear fruit—they are all wonderful. When insentient beings change
into sentient beings such as birds and insects, or when foxes and badgers
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take on human form—are these not the strangest of all strange things?
Thus, the universe and all things therein are without a single exception
strange and wondrous when examined carefully. Even the Sage would
be incapable of explaining these phenomena. Thus, one must acknowl-
edge that human intelligence is limited and puny while the acts of the
gods are illimitable and wondrous. But it is indeed amusing that there
are people who respect and believe in this Sage as one who had illumi-
nated every truth of the universe and its phenomena, when in fact he
explained only those things within the boundaries of his own intelli-
gence.

The beginnings of such a vastly wondrous universe and all its phe-
nomena must be even more wonderful. The Chinese explain it in terms
of yin and yang, but they have failed to explain why yin and yang operate
in such a manner—which only adds to the wonder of the beginnings of
the universe. Or one might say that the universe had no beginning, just
as it will have no end; but if things existed which had no beginning, it
would be even more strange and wondrous. If my objector would reflect
upon the above things, his doubts would disappear of themselves. If his
doubts are still insoluble, I shall cite examples nearer to him. Mice
and martens can see in darkness as well as in broad daylight. By what
manner of light do they see? There are also birds which see things well
at night but cannot see them in daylight. Such things cannot be ex-
plained by the usual reasoning. The objector has said that there was no
reason for light to exist in the Divine Age, but can he say that there was
a reason for such light not to exist? What is your answer? Even in the

 case of lowly birds and animals there is a reason beyond reason. Is there
any need to say more about our imperial forebears at the beginning of
the universe?

The Error of Rationalism
[From Kuzubana in Mozoori N orinaga Zenshi, V, 463-66)

Objection: The scholar [Motoori] treats this country as if it were different
from other countries.

Motoori: The objector also says at the end of the book that I want “to
put our country outside the universe.” 1 cannot understand what he
means, but I surmise from what he says before and after that he is
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criticizing me for my statement that the Sun Goddess, who is the sun
in heaven, was born in our country. . . .
I shall not reiterate here the details of the theory that the Sun Goddess
is the sun in heaven and that she was born in our land. But because of
the absence of the correct transmission of this fact in foreign lands, men
there do not know about the genesis of the sun and the moon. They had
a theory [in China] that the sun and the moon were the eyes of P’an Ku,
which is a remnant of the true ancient tradition, but in China, where
everyone is addicted to sophistry, such an interpretation was regarded
as fantastic, and it was discarded. Instead, the sun and the moon were
declared to be, on pure personal conjecture, the spirits of yin and yang.
The theory of P’an Ku’s eyes is an instance of the transmission to and
modification in a foreign country of the tradition that the Sun Goddess
was born of the ablution of Izanagi’s eyes. It is only a fragmentary sur-
vival, but it is superior to any conjectural theory.
Leaving aside for the moment the question as to which is superior, let
us first make a distinction between the Chinese and the Japanese views.
From the Chinese point of view, the Japanese view is wrong, and from
the Japanese point of view, the Chinese view is wrong. But the objector
advances only the Chinese view and attempts to universalize it, even
denying the antiquity of our Imperial Land. Is this not prejudiced and
arbitrary? To this he might reply that the universe is one, that there is
no distinction between a Chinese and Japanese point of view, and that
narrow partiality lies in attempting to make such distinctions. However,
the objector, in advancing only the Chinese view and casting doubt on
the antiquity of our Imperial Land, himself makes such a distinction and
shows partiality to China. . . . Even if there were no distinctions among
the countries, it would still be proper for the various countries of the
world, each with its own traditions and its point of view, to maintain
their views according to their own traditions. Our Imperial Land in
particular is superior to the rest of the world in its possession of the correct
transmission of the ancient Way, which is that of the great Goddess who
casts her light all over the world. It is treasonable malice to urge that
we discard that transmission in favor of a senseless foreign view which,
moreover, insists that our ancient transmission is a fantasy and a fabrica-
tion. . . .

Then again, his assertion that I represent the sun as something different
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